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Using  an  ethnographical  approach,  this  paper  examines  the  relationship 










try  to  shed  light  on  the  nature  of  the  communities  envisioned,  the  diverse 
modes of participating in them and the role of the Holy Spirit as an empower-
ing agent for reshaping those communities and society.




donnée de certaines veilles de fête.”  Marguerite yourcenar, L’Œuvre au Noir
THIRTy  yEaRS  aGo,  M.  MCGUIRE  WRoTE  apRopoS  THE  CaTHoLIC 
pentecostals  prayer  groups  she  was  investigating:  “all  of  the  prophecies 
observed and recorded were directed toward personal and interior spiritual-
ity, and occasionally  there were prophecies  referring to  interactions within 
the prayer group. None of the themes of prophecies ever involved statements 
about the condition of larger society or involvement in that larger society” 
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LoCaL LEvEL: pRopHESyING REvIvaL aS a TRopE


















Singing with all one’s body and soul
This morning, the sun is high and weather is hot. The chapel is packed: more 
than two hundred and fifty people are awaiting in a cheerful mood for the 
service  to  start.  The  room  is  filled  with  the  faithful’s  chatter,  as  everyone 
greets her neighbor and enjoys the last minutes before the start to exchange 
the week’s news. The windows are wide open and soon the passers-by will 
hear  the  congregation  sing  from across  the  street. at  a  quarter  before  ten, 
the assembly  is greeted by the senior pastor, a thin relaxed man in his  for-








audience  to  join  into adoration,  “Let’s praise our God,”  as  a  student  starts 





choir  formed by  three  fellow students provides  for  the  singing. They dance 
















as  the  music  intensity  decreases,  approaching  the  end  of  the  song,  the 
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and  literary material  for poets and novelists.  […] above all, hymns have 
articulated the everyday beliefs and practices of generations of […] evange-
licals. (Marini 2002: 27)
Worship  songs  give  shape  to both  the Charismatic  culture and  the  indi-
vidual believers’  experience. They  function as  texts  circulating  in  the Evan-
gelicals circles and contribute to shape the religious experience of the faithful. 




























is not  the only kind of  exultations  that  I noticed.  I  also evoked “prophetic 










praise or petition prayers directed  to God. This  is  consistent with Csordas’ 





that  it  is not  the only way to proffer a prophetic utterance, as will become 









believers  share  in  the  authority he  exercises over  the world. This participa-









































































À nous la force,  Ours is the strength
la joie du Seigneur,  the joy of the Lord,
à nous la puissance  ours is the power
par son bras puissant.  by the arm of his strength.
Chorus: 
Faisons monter, monter  Let’s lift up, lift up
un parfum de louange.  an incense of praise.




Revêtu de force,  [He] put on the strength,
entouré de gloire,  [He is] surrounded by glory,
12  For a longer description of the features of this hymnal, see my article (Gonzalez 2008).
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assis sur le trône,  seated on the throne,
à la droite du père.  at the Father’s right.
The song is entitled “Faisons monter” [Let’s lift up].1 Its content is aimed 






















Saint-Esprit, entends mon cri.  Holy Spirit, listen to my cry.
J’ai soif de ta présence.  I thirst for your presence.
Je te cherche et te désire.  I seek you and desire you.
après toi je soupire.  I sigh for you.
 
Chorus: 
oh règne en moi.  Oh reign in me.
Règne en moi.  Reign in me.
1  This hymn was composed by R. Fernandez and bears number 621 in the JEM2 (my translation).









Que ton feu vienne sur moi  May your fire come upon me
et embrase ma vie.  and set my life in fire.
purifie et sanctifie tout ce  Purify and sanctify all







the  metaphors  used  to  describe  the  (ideal)  revivalist  church  reveal  an 
 interesting  fascination  with  passion.  Typically,  the  blessing  of  God  is 
described as being ‘channeled’ through water or fire. Thus, revival is ‘rain’, 
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interaction with the assembly is more difficult to apprehend for the analyst 



















































among  the noticeable  features of  this  speech,  the  relevant categories  for 


























































The student  states his prophecy according  to  the  same  indirect  lines of his 



















































concerning what  is  about  to  come. as he prophesies,  the  singer  states  that 
the  “movement  of  God  that  is  coming  to  Geneva  […]  is  going  to  make 
the  Reformation  seem  minuscule.”  This  is  congruent  with  the  historical 


















Therefore,  the  prophets  play  a  definite  part  in  the  plan  to  take  domin-













We  no  longer  accept  the  idea  that  society  will  get  worse  and  worse, 





























dred of people were present. The  two  sequences  take place during  the  first 
eight minutes of the workshop.











from  the  impure.  as  will  be  demonstrated,  those  categories  of  purity  and 
impurity drastically shape the understanding of the prophet’s role.
01  Les prophètes sont aussi des gens qui savent distinguer les moments, qui 
savent quand c’est le moment de faire quoi.  //  Prophets also are people who 
can distinguish between the times, who know when it is the time to do what.
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02  Et dieu dit aussi qu’il ne fait rien, rien dans cette Suisse romande,  /
/  And God also says that he does nothing in this French-speaking Switzerland
0  sans qu’il  le dise  avant  à  ses  serviteurs,  les prophètes.  //  without first 
telling his servants, the prophets.
04  aux États-Unis, il y a un Juif,  //  In the United States, there is a Jew,
05  un simple ouvrier.  //  a simple worker.
06  Et dieu lui a dit: “prie ce verset dans Jérémie  //  And God told him, “Pray 
that verse in Jeremiah
07  où  il  est  écrit:  ‘appelle-moi  et  je  vais  te  révéler  des  choses  incro-
yables’.”  //    where it is written, ‘Call me and I will reveal you incredible 
things’.”
08  Il a prié ça pendant trente  jours avec sa famille.  //  He prayed that for 
thirty days with his family.
09  Et  ensuite  dieu  lui  a  dit:  “Écris  un  livre!”  //  And then God told him: 
“Write a book!”
10  Et puis il a simplement inventé une histoire.  //  And then he simply made 
up a story.
11  Il ne savait même pas que c’était une vision de dieu qu’il avait reçue.
  //  He didn’t even know that it was a vision from God that he had received.
12  Il a écrit un livre gros comme ça.  //  He wrote a book thick like this.
1  Et d’une manière surnaturelle, il a trouvé un éditeur.  //  And in a super-
natural manner, he found a publisher.
14  Et après le onze septembre,  //  And after September the eleventh
15  ce livre a été un best-seller.  //  that book became a bestseller.
16  parce qu’il a écrit mot à mot  //  Because he wrote word for word
17  ce qui s’est passé le 11 septembre a New york.  //  what happened on Sep-
tember the eleventh in New York.
18  Et maintenant dieu  lui  a de nouveau montré quelque  chose,  //  And 
now God is showing him things again,
19  quelque chose sur l’islam.  //  things about Islam.
20  Il est un homme comme tout le monde  //  He is just like everybody else
21  et il a obéi à dieu.  //  and he obeyed God.
22  Il a tout simplement fait ce qu’il a dit.  //  He simply did what he said.
2  Et  logiquement  cet homme est maintenant  invité partout  en améri-
que  //  And logically that man is now invited everywhere in America.
24  CIa l’a scanné totalement.  //  CIA scanned everything from him.
25  “Mais d’où sais-tu tout ça?”  //  “From where do you know all this?”
26  Il  n’y  a  donc  rien  que  dieu  ne  dise  pas  avant  à  ses  serviteurs  les 
prophètes?  //  Is there anything that God doesn’t tell his servants the 
 prophets?
27  voulez-vous être des gens pareils  //  Do you want be people like that,
28  auxquels il confie quelque chose?  //  to whom he entrusts something?
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It  is  not  possible  to  go  into  the  details  of  these  data.  yet,  I  shall  point 
noteworthy elements about this sequence. It is composed of three parts: (a) a 
preface stating a prophet’s characteristic and his role in God’s action in Suisse 















ence:  “do you want  to be people  like  that,  to whom [God] entrusts  some-



















Schweiz – nichts, ohne dass er erst vorher sein Knecht, den propheten sagt.” [And God also says that there 
is nothing he does on this Earth – does nothing in this French-speaking Switzerland – nothing, without first telling 
to his servant, the prophet.]







his prophet,  that  is  the USa and the Western nations. Facing this coalition, 
we  find Islam: “and now God  is  showing [his prophet]  things again,  things 
about  Islam”  [18-19].  That  goes  along  with  the  imputation  of  the  respon-
sibility  about  the  9/11  events.  The  Muslims  are  not  beneficiaries  of  God’s 
prophecy. They do not reveal God’s secrets: their secrets are revealed by others, 









  //  And I think that God, it is close to his heart that prophecy can grow.
02  Que dieu aimerait que les gens en Suisse romande puissent aller chez 
les conseillers fédéraux, les directeurs et puissent leur dire des choses 
de la part de dieu.  //  That God would like people in Suisse romande to go 
to the Federal Councillors, to the Chief Executive Officers and tell them things 
of God’s behalf.
0  Et  dieu  a  des  solutions  pour  tout.  //  And God has solutions for 
everything.
04  Il a pour tout une idée.  //  He has ideas on everything.
05  Et vous êtes des gens auxquels il veut confier ça.  //  And you’re people to 
whom he wants entrust that.
06  vous croyez ça?  //  Do you believe it?
07  vous voulez ça?  //  Do you want it?
08  C’est quelque chose qui est absolument nécessaire pour la prophétie,
  //  It is something which is absolutely necessary for prophecy,
09  que dieu vienne avec une purification complète.  //  for God to come with 
a complete purification.
10  aujourd’hui  je  voulais  parler  du  thème:  comment  marcher  dans  la 





















life. This moral purity allows the prophet  to become God’s channel  for  the 
nation. The idea of purification is then closely related to that of revival. The 


















“I  came  to  prophesy,  not  to  tell  about  my  troubles.”  at  the  end  of  the 
class, I could notice that this frustration was widespread among the par-
ticipants. It lasted until the day after, when the prophetess allowed everyone 




































































Blessed are the Elect(ed)
praying for the Evangelical politicians and Members of parliament is a way to 
state that they have been chosen by a higher power than that of democracy. 
Indeed,  they  were  democratically  elected,  but  were  they  not  providentially 






spread  their  (Christian)  influence.  This  is  the  gospel  according  to  Wagner: 
“The rules of the democratic game open the doors for Christians who have 
Kingdom values,  to move  into positions of  leadership  influential enough to 
shape the whole nation from top to bottom” (2008: 15). Furthermore, in order 













can probably be  seen  in  the expansion of  the Swiss Evangelical party  [Parti 
évangélique suisse] traditionally implanted in the German-speaking part of the 







meaning of  the metaphors  is  subtle  to  such an extent  that  the participants 
often do not see what is at stake. They seldom notice that their Christianity 
is more and more mingling spiritual and political dimensions, through their 
quest  for  power.  If  my  analysis  is  accurate,  this  shift  is  partly  caused  by  a 
problematic  use  of  geographical  and  political  categories.  at  the  same  time, 





















anthropological  accounts  of  traditional  societies  customarily  treat  ritual 
as a window on the nature of society, as events that throw light on underly-
ing cultural and structural patterns: society creates ritual as a self-affirmation. In 
a movement  like Catholic pentecostalism,  this  relation between society and 
ritual is inverted. Ritual events like prayer meetings are both historically and 
structurally prior to the generation of distinctive patterns of thought, behav-
ior,  and  social  organization. The  events  provide  the  earliest models  for  the 
organization of aspects of community life transcending the boundaries of the 
events: ritual creates society as a self-affirmation. (Csordas 1987: 448)
Two  antagonist  “anthropologies”  seem  to  be  competing  at  this  moment 
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trar  a  complexidade  e  embrenhamento  dos  distintos  modos  de  participação,  que  alternam  entre  o 
envolvimento extático no culto dominical e nos encontros das juventudes carismáticas, e a participação 
de cidadania na comunidade nacional. Nestes contextos, os participantes são convidados a interligar 
a  esfera  religiosa  e  política,  de  forma  a  poder  restaurar  a  nação  através  do  (re)estabelecimento  de 





paLavRaS-CHavE: análise  categorial,  evangélicos,  teologia da dominação,  sociologia,  guerra  espiritual, 
Suíça.
